A Moment Worth Waiting For
Luke 2:36-38
Pierre Cannings

A Woman Waiting v. 36

a. Jesus Brought to the Temple
b. Prophetess

1.

TPOPITIG She was known as such before this occasion. Like Miriam,
Deborah, Huldah, and the daughters of Philip, Anna was a woman
divinely inspired to make known God’s will to others

As a TTPO@NATIG (Rev. 2:20) Anna possessed divine insight into things
normally hidden from ordinary people, and hence was able to recognise
who the child in the temple was and then to proclaim his significance to
those who were interested

c. Daughter of Phanuel
d. Tribe of Asher

Why Luke made mention of her coming from the tribe of Asher is unclear,
but it does lend credence to the story

Although the ten tribes were lost, some families possessed private
genealogies. For the word TTpO@fTIG comp. Rev. 2:20; Exod. 15:20; Judg.
4:4; 2 Chron. 34:22; Is. 8:3.

The second witness is introduced with a surprising amount of detail.
‘Avva is the feminine form of "Avvag and equivalent to Hebrew hannah
(1 Sa. 1:2). DavounA is equivalent to p°nii 'él, ‘face of God’ (1 Ch. 4:4;
8:25) and Aonp (Hebrew 'a8ér, ‘good fortune’) was one of the ten
northern tribes (Rev. 7:6).

e. Advanced in Years

Seven years after marriage
84 years a widow
1. Jewish and Greco-Roman culture often viewed widows who never
remarried as pious and faithful. Judith, a famous widow in Jewish
tradition, was said to have lived as a widow till her death at 105. If
one adds the two numbers given in the text here, seven and
eighty-four (taking eighty-four as the length of Anna’s widowhood
rather than her age), and she was married at the common age of
fourteen, one could see her as 105
2. The reference to Anna’s age indicates her long and single-minded
devotion to God. Like Zechariah and Elizabeth (1:6) and Simeon



4.

(2:25), Anna was devout and righteous and a model for the
believer.

She was of great age, because she had lived seven years as a wife
and eighty-four years by herself (Rom. 7:25) as a widow. The £€wg
draws attention to the great length of her widowhood; “up to as
much as” (Mt. 18:21, 22). That she should be considerably over a
hundred years old is not incredible.

That she had never, in spite of her early widowhood, married
again, was held to be very honourable to her: comp. 1 Tim. 5:3, 5.
Stress is laid on her great age and on her single-minded devotion
to God. TTOAAQIG is redundant, perhaps to give a contrast with 1:7,
18

II. A Woman Serving v. 37

a. Never Left the Temple

Simeon comes to the temple under the influence of the Spirit; Anna
(Hannah) dwells there continually. The sight of the Messiah makes him at
once long for death; it seems to give her renewed vigor of life.

but spent her time there in religious devotions. d@ioTaual is frequent in
Lk. with the intransitive sense ‘to go away’ (4:13; 8:13; 13:27; Acts, 5x;
rest of NT, 4x; transitive, Acts 5:37

b. Serving Night and Day

Fasting and Prayers

Night and day” corresponds well to the Jewish reckoning of time since a
day began at sunset (cf. Acts 20:31; 26:7). This expression should
probably not be pressed to mean twenty-four hours a day, i.e., she lived
in the temple, because women were not normally allowed to stay in the
temple during the night. It is best therefore to interpret it in the popular
sense of all the time, i.e., she was “in church” all day long (cf. 24:53).

IIl. The Moment She Waited For v. 38

a. Gave Thanks
She gave thanks to God. This serves as an example of model Christian
behavior.

1.

b. Speak of Him to all Looking

Like the shepherds, Anna includes in her praise proclamation about him
(sc. Jesus) to those who were looking for the redemption of Jerusalem (cf.
1:68; 2:25). The phraseology is based on Is. 52:9

c. Redemption of Israel

1.

Looking forward to the redemption of Jerusalem. The “redemption of
Jerusalem” (cf. 1:68, “redeemed his people”) serves as a synonym for the
“consolation of Israel” in 2:25



Being a prophetess, Anna recognized the child and Jesus’ salvific role. Just
as Simeon’s righteous and devout character qualified him to give reliable
information concerning Jesus, so Anna’s prophetic role and piety (2:37)
qualified her in a similar way. She clearly was a reliable spokesperson for
the reader

the Pharisees, who expected a political deliverer; the Sadducees, who
expected nothing; and the blessed few, who expected the spiritual
deliverance or consolation (ver. 25) of Jerusalem.



Commentary Notes

(36) The second witness is introduced with a surprising amount of detail. "Avva is the
feminine form of "Avvag and equivalent to Hebrew hannah (1 Sa. 1:2). ®avounA is equivalent
to p°nd él, ‘face of God’ (1 Ch. 4:4; 8:25) and Aorp (Hebrew 'aSér, ‘good fortune’) was one of
the ten northern tribes (Rev. 7:6). As a TTPO®ATIC (Rev. 2:20*'*) Anna possessed divine insight
into things normally hidden from ordinary people, and hence was able to recognise who the
child in the temple was and then to proclaim his significance to those who were interested (G.
Friedrich, TDN?T VI, 836). Stress is laid on her great age and on her single-minded devotion to
God. TTOAAQIG is redundant, perhaps to give a contrast with 1:7, 18. £€10¢, ‘year’ is frequent in
Lk. (15x; Acts, 11x; Mt., 1x; Mk., 2x). TTapBevia*** is ‘virginity’.

(37) After seven years of marriage she had become a widow (xnpa, 4:25f,; 7:12; 18:3, 5;
20:47; 21:2f.**; G. Stahlin, TDN°T IX, 440-465), and remained so for 84 years. It is less probable
grammatically that the phrase means that she lived for a total of 84 years, pace Lagrange, 91;
RS®V; NE'B t; JB; TN°T t; NI'°V; Barcla'ly. If the former view is accepted, and it is assumed that
she was married at about 14 years, she would have been about as old as Judith (105 years, Jdt.
16:23) who likewise did not remarry after her husband’s death and is presented as a figure of
honour for this reason (Jdt. 8:4-8; 16:22f.; cf. 1 Cor. 7:7f.; 1 Tim. 5:5, 19). In view of the case of
Judith, there is nothing impossible about Anna’s great age (see other examples in Zahn, 160 n.
91), but the way in which it is mentioned does not suggest that it has been consciously
modelled on that of Judith.

Anna did not depart from the temple, but spent her time there in religious devotions.
agioTapal is frequent in Lk. with the intransitive sense ‘to go away’ (4:13; 8:13; 13:27; Acts, 5x;
rest of NT, 4x; transitive, Acts 5:37*'?*). It may be used with the genitive (1 Tim. 4:1), but is
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more commonly used with a1é (so here T*R; Diglo™t). Fasting (vnoTeia, Acts 14:23; 27:9; 2
Cor. 6:5; 11:27*"*; cf. vnoTeUw, Jdt. 8:6; J. Behm, TDN™T 1V, 924-935) is often linked with
prayer (cf. 5:33). For AaTpeUw see 1:74 and especially Acts 26:7. The order ‘night and day’
corresponds to the Jewish time-reckoning which began the new day at sunset (18:7; Acts 9:24;
20:31; 26:7; et al.). Anna’s way of life was thus similar to that of Judith (Jdt. 11:17; 2 Esd. 9:44)
and was also found in the early church (1 Tim. 5:5). But the account of her staying in the temple
should not be taken with prosaic literalness (cf. 24:53; pace Lagrange, 91), nor are we justified in
thinking that she belonged to a special order of widows with religious duties at the temple
(pace Hauck, 44; Ellis, 83; the material in SYB II, 141, does not justify this supposition).

(38) The subject altn is inserted after kai by TR (aUT, Diglo™t) probably through
confusion with the following aUT (especially if this was originally written without accents;
Alford, I, 460). aUTR T WPA must mean ‘at the same hour’, AUTOG being used in a
demonstrative sense (examples in A*G s.v. auTOg, 1h). Black, 108-112, however, argues that
the phrase is an Aramaism with the sense ‘in it, (namely) the moment’, i.e. ‘immediately, then’.
The usage is frequent in Lk. (10:21; 12:12; 13:31; 20:19; 24:33; Acts 16:18; 22:13*?™*; cf. Lk.
7:21; 13:1; 23:12; 24:13; Acts 16:33). dvBopoloyéopar**** suggests the ideas of recognition,
obedience and proclamation which occur in praise rendered publicly to God in return for his
grace (0. Michel, TDN*T V, 213; see, however, Sahlin, 285). Like the shepherds, Anna includes in
her praise proclamation about him (sc. Jesus) to those who were looking for the redemption of
Jerusalem (cf. 1:68; 2:25). The phraseology is based on Is. 52:9, and Jerusalem is used by
synecdoche for Israel (on the text see Metzger, 135). AUTPWOIG conveys the idea of divine
deliverance which is to be brought about by Jesus, and is thus a messianic concept like ‘comfort’
in 2:25; cf. 24:21.
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It has been suggested that the original source contained the words of Anna’s prophecy.
Sahlin, 286—-288, 300-306, credits her with the Benedictus. This is unnecessary and
conjectural..”*

36-38. Anna the Prophetess. That the Evangelist obtained this narrative “directly or
indirectly from the lips of this Anna who is so accurately described,” is less probable than that
the source for all this chapter is one and the same, viz. some member of the Holy Family, and
probably Mary herself.

36. ﬁv. Either “was present,” as in Mk. 15:40, in which case ﬁv in the sense of “was” has to
be understood with what follows; or simply “there was,” which is better. Thus all runs in logical
order. First the existence of Anna is stated, then her life and character, and finally her presence
on this occasion. Symeon comes to the temple under the influence of the Spirit; Anna (Hannah)
dwells there continually. The sight of the Messiah makes him at once long for death; it seems to
give her renewed vigour of life. Is this subtle distinction of character the creation of a writer of
fiction? We find fiction at work in the tradition that Mary had been brought up in the temple
under the tutelage of Anna. There is nothing here to indicate that Anna had ever seen Mary
previously. D.C.G. i. p. 70.

Neither in ver. 36 (kai Av) nor in ver. 37 (kai adTr) does Kai = “also” in ref. to ver. 25. The
meaning is not “There was Symeon, the holy and aged man; also Anna, the holy and aged woman.”
Throughout the section Kai = “and.”

TTPOPNTIG She was known as such before this occasion. Like Miriam, Deborah, Huldah, and
the daughters of Philip, Anna was a woman divinely inspired to make known God’s will to
others. That her genealogy is given because prophetesses are rare, is doubtful. But Lk.'s
accuracy appears in such details, which a forger would have avoided for fear of mistakes.
Although the ten tribes were lost, some families possessed private genealogies. For the word
TIPOPATIG comp. Rev. 2:20; Exod. 15:20; Judg. 4:4; 2 Chron. 34:22; Is. 8:3.

For the omission of the art. after BuydTnp see on 1:5.—@avounA = “Face of God,” Peniel or
Penuel (Gen. 32:31, 32); in LXX €idog @€00.—Aa1p, 2 Chron. 30:11.

alTn mpoPRePnKUIa, K.T.A. “She was advanced in many days, having lived with a husband
seven years from her virginity, and herself a widow even for eighty-four years.” From alTtn

24 |. Howard Marshall, The Gospel of Luke: A Commentary on the Greek Text, New
International Greek Testament Commentary (Exeter: Paternoster Press, 1978),

123-125.
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TTPOPBEP. to TEOOAPwWYV is a parenthesis in which AV is to be understood: {joaca explains
TTpoRePnKuia, and auTr balances peTd AvOPAOC. She was of great age, because she had lived®!
seven years as a wife and eighty-four years by herself (Rom. 7:25) as a widow. The £€w¢ draws
attention to the great length of her widowhood; “up to as much as” (Mt. 18:21, 22). That she
should be considerably over a hundred years old is not incredible. But the eighty-four may be
intended to include the seven years and the time before her marriage. In any case the clumsy
arrangement of taking all three verses (36—-38) as one sentence, and making aidTn the nom. to
avBwpoAoyeiTo, should be avoided. That she had never, in spite of her early widowhood,
married again, was held to be very honourable to her: comp. 1 Tim. 5:3, 5. Monogamia apud
ethnicos in summo honore est (Tertul. de. Exh. Cast. xiii.: comp. de Monog. 16.; ad Uxor. 1.7).
See quotations in Wetst?. on 1 Tim. 3:2, and Whiston’s note on Jos?’. Ant. xvii. 6, 6. Sy*r-Sin®°.
has “seven days.”

37. oUK a@ioTaro ToU iepol. See on 8:13. This is to be understood, like 24:53, of constant
attendance, rather than of actual residence within the temple precincts, although the latter may
have been possible. She never missed a service, and between the services she spent most of her
time in the temple. In spite of her age she kept more than the customary fasts (comp. 5:33),
perhaps more than the Mondays and Thursdays (see on 18:12), and spent an unusual amount
of time in prayer.

Aarpedouaoa. Freg. in Lk., Paul, and Heb. See on 4:8. Not in Mk. or In. Mt. 4:10 from Deut.
6:13.—VUKTA K. Auépav. Comp. Acts 26:7. This is the usual order: Mk. 4:27, 5:5; Acts 20:31; 1 Thes.
2:9, 3:10; 2 Thes. 3:8; 1 Tim. 5:5; 2 Tim. 1:3. But the other is also common: 18:7; Acts 9:24; Rev. 4:8,
etc.; and in O.T. is more common. It may be doubted whether the order makes any difference of
meaning: see Ellicott on 1 Tim. 5:5, and comp. Hom. Od. ii.345; Il xxiv. 73, v. 490; Plat. Theaet. 151 A.

38. aUTi TH WpPA. “That very hour” (RV*.): see on 10:7, 21. AV*!. exaggerates with “that
instant,” as does Beza with eo ipso momento, and also Gen®’. with “at the same
instant.” —&mOTACA. “Coming up” and “standing by,” rather than “coming suddenly” (Gen®.
and Rhem?®*.), although the word often has this meaning from the context. Comp. 21:34, 10:40,
20:1; Acts 4:1, 6:12, 22:13, 23:27; and see on ver. 9.—avBwpoAoyeito The avTi does not refer
to Symeon, meaning that “she in turn gave thanks”; but to the making a return, which is
involved in all thanksgiving: Ps. 78:13; Ezra 3:11; 3 Mac. 6:33; Test. XII. Patr. Judah i.

%1 The first aorist of {fjv is late Greek. It occurs Acts 26:5; Rom. 14:9, Rev. 2:8, 20:4.
Attic writers use £Biwv, which is not found in N.T.
B\\etst. Wetstein.

% Jos. Josephus.

Syr Syriac.

2Sjn. Sinaitic.

%RV. Revised Version.

31AV. Authorized Version.

¥Gen. Geneva.

$3Gen. Geneva.

¥Rhem. Rheims (or Douay).



€AdAel Not on that occasion, but afterwards, “she was habitually speaking.” When she met
Mary and Joseph she could not speak TTacoIv TOIG TTPOCOEXOUEVOIG, for they were not present.
Grammatically Trepi auTod may refer to T Oe®, but it evidently refers to the Child. Godet
divides the people into three sections: the Pharisees, who expected a political deliverer; the
Sadducees, who expected nothing; and the blessed few, who expected the spiritual deliverance
or consolation (ver. 25) of Jerusalem. Bengel argues from TT&0IV erant igitur non pauci, which
does not follow, especially when we consider Lk.'s fondness for the word.

AUTpWOIV lepoucaAqp. This, without €v, is certainly the true reading (**x **B, many Versions
and Fathers), “redemption of Jerusalem.” Comp. Is. 40:2. Fiction would probably have given Anna
also a hymn. Against the hypothesis that this narrative is “a poetical and symbolical representation,”
Schleiermacher asks, “Why should the author, along with Symeon, have introduced Anna, who is not
made even to answer any poetical purpose?”?’

2:36 There was also a prophetess. Being a prophetess,'***? Anna recognized the child and
Jesus’ salvific role. Just as Simeon’s righteous and devout character qualified him to give reliable
information concerning Jesus, so Anna’s prophetic role and piety (2:37) qualified her in a similar
way. She clearly was a reliable spokesperson for the reader. Why Luke made mention of her
coming from the tribe of Asher is unclear, but it does lend credence to the story. See comments
on 13:19.

She had lived with her husband seven years after her marriage and then was a widow
until she was eighty-four. Whether “eighty-four” is meant to signify Anna’s age or the years of
her widowhood is uncertain. Judith was devout (Jdt 8:4—8) and lived to be 105 years old (Jdt
16:23). While of historical interest, this question is of no exegetical importance. Whether Luke
sought to portray Anna here as a prototype of the Christian widow is also uncertain.'**®

N x Cod. Sinaiticus, saec. iv. Brought by Tischendorf from the Convent of St. Catherine
on Mt. Sinai; now at St. Petersburg. Contains the whole Gospel complete.

%B B. Cod. Vaticanus, sac. 4. In the Vatican Library certainly since 1533 (Batiffol, La
Vaticane de Paul 3, efc., p. 86).

37 Alfred Plummer, A Critical and Exegetical Commentary on the Gospel according to S.
Luke, International Critical Commentary (London: T&T Clark International, 1896),
71-73.

3812 \We read of prophetesses also in Acts 21:9 (cf. 1 Cor 11:5; Exod 15:20; Judg 4:4; 2
Kgs 22:14).

3913 | uke’s concern for widows is evident from 4:25-26; 7:11-17; 18:2-5; 20:47; 21:1-4;
Acts 6:1; 9:39-43.
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2:37 She had never left the temple but worshiped night and day, fasting and praying. The
reference to Anna’s age indicates her long and single-minded devotion to God. Like Zechariah
and Elizabeth (1:6) and Simeon (2:25), Anna was devout and righteous and a model for the
believer. “Night and day” corresponds well to the Jewish reckoning of time since a day began at
sunset (cf. Acts 20:31; 26:7). This expression should probably not be pressed to mean
twenty-four hours a day, i.e., she lived in the temple, because women were not normally
allowed to stay in the temple during the night. It is best therefore to interpret it in the popular
sense of all the time, i.e., she was “in church” all day long (cf. 24:53).

2:38 She gave thanks to God. This serves as an example of model Christian behavior.

Looking forward to the redemption of Jerusalem. The “redemption of Jerusalem” (cf. 1:68,
“redeemed his people”) serves as a synonym for the “consolation of Israel” in 2:25 (see
discussion there) and “salvation” in 2:30. The references in 2:25 and here serve as an inclusio
and bracket the Simeon and Anna accounts.*

2:37-38. Jewish and Greco-Roman culture often viewed widows who never remarried as pious
and faithful. Judith, a famous widow in Jewish tradition, was said to have lived as a widow till
her death at 105. If one adds the two numbers given in the text here, seven and eighty-four
(taking eighty-four as the length of Anna’s widowhood rather than her age), and she was
married at the common age of fourteen, one could see her as 105 also.*

Anna’s thanks to God. 2:36—38. This godly woman from the prophetic tradition continued the
work Simeon had started. Anna was 84 years old and had devoted herself completely to the
Lord’s service in the temple since her husband had died years before. She announced to all who
were looking forward to the redemption of Jerusalem (cf. v. 25) that the Messiah had come.
The word about Jesus was likely known throughout the entire city as people either believed or
disbelieved the words of the old prophet and the widowed prophetess.*?

“0 Robert H. Stein, Luke, vol. 24, The New American Commentary (Nashville: Broadman
& Holman Publishers, 1992), 117-118.

*1 Craig S. Keener, The IVP Bible Background Commentary: New Testament (Downers
Grove, IL: InterVarsity Press, 1993), Lk 2:37-38.

42 John A. Martin, “Luke.” in The Bible Knowledge Commentary: An Exposition of the
Scriptures, ed. J. F. Walvoord and R. B. Zuck, vol. 2 (Wheaton, IL: Victor Books, 1985),
2009.
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